PORSURONAL 


We have received tentative 
plans for the next action at the 
Duane Arnold Energy Center in 
Palo, scheduled for April 21. 
This action will take the form 
of a legal rally, possibly 
accompanied by kite-flying and 
a balloon release. The schedule 
as it looks at press time is as 
follows(subject to later revi- 
Sion): 


10-11 am: Gather at Greene Sq. 
Park, Cedar Rapids(3rd Ave. 


SE between 4th and 5th Sts.). 


Speakers. ; 
11-12: Parade to Iowa Electric 
in downtown CR(4 blocks). 

Deliver statement. 
12-1: Return to park. Lunch and 
music. 
1-3: Speakers and more music. 


Three o'clock marks the end of 
the rally. A strategy meeting 
at People's Church, 3rd Ave. 
and 6th St., will follow. 


Contact us at the Worker for 
details as they develop. 


_ Discussions 


Cult and culture are the first 
two points in Peter Maurin's 
program for the Catholie Worker 
movement. Therefore, Mass is 
celebrated every Friday night 
(unless otherwise noted)at the 
Worker house, 713 Indiana(one 
block north of University), at 
8:00 pm. Following the liturgy, 
discussions take place(in Peter's 


phrase, "clarification of thought"). 


All are welcome. 


Upcoming discussions are as 
follows: 


# 


No mass or meeting at 

house; tenth anniversary 

mass for Frank's father 

at Dowling High School, 

1b 30 pm. 

April 13: Good Friday; no mass or 
meeting. 

April 20: Frank will talk to us 

about the Duane Arnold 

power plant. 


April 6: 


April 27: Margaret Quigley, from 
: i the Davergiwer CW, will 
speak on Latin America. 
May 4: Paula Schaedlichwill 
tell us aout the Nestle 
boycott. : 
May 11: Fr. Roy Bourgeois, MM, 


will relate his experi- 
ences as @ Maryknoll 
missioner in Bolivia. 
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ON HOSPITALITY 


by Terry Kelly 


Fritz was one of the many "ambas- 
Ssadors of Christ"(as Peter Maurin 
used to call them)who stayed with 
us for a few days this month. He 
was deaf but vigorous, a refugee 
from some old folks' home where he 
felt, probably rightly, that he was 
being treated with less dignity than 
he deserved; and after a while with 
us, he moved on. 

Fritz was very conscientious, 
always willing to help in any way he 
could. I remember the first night 
I saw Fritz in action. He wag first 
up from the supper table, and he 
went right to work clearing the 
table. After supper he'd wipe down 
the table and sweep and mop the kit- 
chen floor. What a cleaner! Fritz 
would even go so far as to pick up 
bits of lint out of the carpet. A 
real extremist! 

Besides his willingness to give a 
helping hand, Fritz was also very 
generous in other ways. I must 
confess here a vice that has afflic- 
ted me off and on throught my life, 
and that I shared with Fritz: a 
Sweet tooth. After Supper hel-once 
brought in a pack of doughnuts. He 
opened the carton and offered us 
some, grinting and thrusting the 
open package towards us. Fritz also 
had the spirit of hospitality. 

Fritz also had a vigorous need to 
communicate, and I think about half 
of the old man's energy went into 
these efforts. When he wasn't 
Scrawling out a note for us to read, 
he would sort of groan and gasp at 
the same time, breathing out the 
sounds of the words or phrases he 
wanted to get across. Even though no 
Sound reached his ears, Fritz made 
every effort to be heard and to hear 
others. 

He had few possessions. He wore a 
black Norwegian Sailor's cap, baggy 
old green pants, and a heavy black 
overcoat. He lived in the basement 


room. He used to wash his hair under 
the faucet, using only a bucket and 
a bar of soap, Standing next to the 
drain and Scrubbing his Scalp and - 
body. 

He was 75 years old(he didn't look 
it)and he'd often go for rides, 
hopping up and down from the van 
with much effort and lots of help, 
but never complaining once. Not 
about his health, where he Stayed, 
or the people around him. 

He led a simple life, but he seemed 
Satisfied and content. He could 
live with people or he could live 
alone, hearing only the sounds of 
his own thoughts or remembering 
Sounds from the past, but he was 
willing to give everything he could 
to communicate with and to thank 
those around him. I guess that's the 
main thing I felt about Bra tei, 
thanks. He was constantly trying to 
thank people. He really appreci- 
ated the house, and that's a good 


. feeling, to be appreciated, - 


an colysty 


by Betty Goodnough 


It was a circuitous route by 
which I, a small-town Wisconsin 
woman in my early fifties, made 
my lone way to the Catholic Worker 
House in Des Moines, though perhaps 
unerringly straight at that. 

It was in 1967, the country seeth- 
ing with anti-war and civil rights 
unrest, my convictions firmly set 
that I could no longer reconcile my 
Christianity and the use of war to 
resolve humankind's problems, when 
the opportunity presented itself to 
go to the University of Wisconsin 
as a sorority housemother. I was 
then a widow, children grown and 

gone, and this was going to be an 
exciting way in which I could be a 
part, even if no more than suppor- 
tive, of youth's movement to bring 
about an end to’an immoral war and 
to injustice as well, for at that 
time most of us felt that the hope 
of the future lay in the hands of 
the educated young. 

At the end of a year's time, 
turned off by the discrimination 
and racism of the Greek system, I 
sought employment elsewhere, first 
as head resident of a junior and 
senior residence hall at Southwes- 
tern University in Georgetown, 
Texas, and following that as a mem- 
ber of the staff of a 3,200-student 

coeducational complex at the Univer- 
sity of Texas in Austin. 

This brought me to 1970 when 
campus action was at its height, 
culminating in the tragedy at 
Kent State University. One 
beautiful, bright and sparkling day 
in spring, I and many others 
watched 18,000 students march in 
sympathy for their slain contempo- 
raries, and in protest of the war 


hb [see page 12] 


Robert Hodgell 


H LENTEN MEDITATION 


IS NOT THIS 
THE FAST 
THAT | CHBSE: 
Tb oSE THE 
BONDS OF 
WICKEDNES, 

UNDO THE 

THONGS OF 
THE NOE, 
TO LET THE 
OPPRESSED 
GO FREE hy 
To BREAK 
EVERY Yet 


ISIAH 58:8 


by Richard Cleaver 


Chapter 58 of Isaiah, appoin 
for the Office of Bonding on ion 
Wednesday in the new Liturgy of the 
Hours, sets forth for us at the very 
outset of Lent a picture of fasting 
rather different from our comfortable 
ideas of giving up candy and eating 
fish on Fridays. If we are really to 
use this season of repentance to 
repent, whichmeans to think again, 
to try to turn our lives around, 
which is what it means to be conver- 
ted, we cannot be content with our 
usual Lenten penances. Nor can our 
Lents be kept individually, because 
the fast that God proclaims through 
Isaiah requires the entire Body of 
Christ, indeed, the entire society, 
to renew itself collectively, and to 
be made whole by ending oppression. 

Verses 1-5 of this chapter 
describe the fast that God ignores, 
the sackcloth and ashes which cover 
a failure to amend our lives. The 
remainder of the passage, verses 
7-14, describes the works of mercy-- 
feeding the hungry, sheltering the 
homeless, clothing the naked--and 
relates God's promises to those who 
keep this fast. But all of us : 
Commonly limit our penances to 
private resolutions of good beha- 
vior, and fail to heed God's 
admonition to transform the lives of 
others ‘in transforming our own, 

Part and parcel of the obligation 
to feed the hungry and shelter the 
homeless and clothe the naked is the 
obligation to try to order the soci- 
ety so that hunger, homelessness, 
and nakedness do not appear in the 
first place. This is the meaning 
of the call to "let the oppressed 
go free". Here is one of the many 
places where the prophets rebuke us 
for our blindness to and complicity 
in economic injustice. If we are to 
respond to that rebuke, we must 


[see next page ] 


[continued from previous page] 


undergo a conversion not only in our 
interior lives but in our economic 
lives as well. The usual way in ; 
which we are urged to do so, especi- 
ally at this season, is by alms - 
giving. The pattern of almsgiving 

we are to follow, however, if we 

heed the words of the Fathers, is 
much more than merely writing a check 
to our favorite charity. Charity is 


mutt iN, 


to understand that so simple a 


pleasure as our morning coffee is 


the result of the dislocation of | 
some third-world country's economy 
by devoting to coffee for us land 
that could be growing food for them. 
The public Friend, John Woolman, 
urged us to do this 200 years ago: 
"As many who manifest some regard 
to piety in degree conform to those 
ways of living and of collecting 
wealth which increase [others' ] 
labor beyond the bounds fixed by 


a theological virtue, not a type of 
organization. St. John Chrysostom 
admonishes us, "Don't give your 
alms to those who preside in church 
to distribute. Give them yourself, 
‘that you may have the reward not 
merely-of giving but of kind ser- 
vice. Give with your own hands. 
Cast into the furrow yourself." 
Even then we have just begun our 

almsgiving, just taken the first 
step. We must alter not just the 
style but the substance, not just 
our manner giving but our thinking 
about it. The same St. John says, 
"Don't say, ‘I am spending what is 
mine, I am enjoying what is mine'. 
In reality it is not yours but 
another's." Elsewhere he says, 
"([Gold]was discovered for this 
end, that with it we should loose 
the captives, not form it into a 
chain." St. Ambrose puts it this 
way: "You are not making a gift 

of your possessions to the poor. 
You are handing over to them what 
is theirs." 

What we are considering here is 

a remaking of our whole lives to 
conform to a pattern of economic 
justice. We are being called to 
repent, to make the connections 


between our luxury and others' want, - 


Divine wisdom, my desire is that. 
they may so consider the connection 
of things as to take heed lest by 
exacting of poor men more than is 
consistent with universal righteous- 
ness, they promote that by their 
conduct which in word they speak 
against." ; 

God, through the prophet, is 
demanding of us here a collective 
conversion, demanding that we turn 
from our sins not as atomized souls 


but as members all together of one 


body, the Mystical Body of Christ, 
so that, all the members being in 
harmony, the Body may be whole and 
be brought to the new life of Easter, 
"by death, trampling death". 

And yet we must examine ourselves 
still further. The kind of fast 
declared in the verse cited at the 
beginning can lead us even further, 
into areas we seldom think about. 
"To loose the bonds of wickedness... 
and to break every yoke": what does 
that injunction mean for our silence 
in the matter of prisons? As we 
search out our collective sins it 
becomes ever plainer that the prison 


system(not just such obvious horrors 
as the Marion torture chambers, but 
the whole system)is an embodiment of 
"the bonds of wickedness". Dorothy 
Day, in The Long Loneliness, writes 
that she felt during her first jaa y 
experience in 1917 that "I would 
never be free again, never free, 
when I knew that behind bars all 
over the world there were women and 
men, young girls and boys, suffering 
constraint, punishment, isolation, 
and hardship for crimes of which all 
of us were guilty....Why were pros- 
titutes prosecuted in some cases and 
in others respected and fawned on? % 
Why were some termed criminals and 
others good businessmen?" St, Basil 
the Great said the same thing long 
before: "When someone steals a 


person's clothes we call him a thief. 


Should we not give the same name to 
one who could clothe the naked and 
does not?" Prisons exist neither to 
punish nor to rehabilitate, but to 
evade, to hide, to keep up the pre- 
tense that some of us are wicked and 
Some are righteous, and further, 
that the wicked are too horrible to 
deal with. 

But the whole thrust of Lent is 
to bring each of us to a new aware - 
hess of her or his own wickedness 
and unrighteousness. What could be 
more unrighteous than to make our 


© Collins, 1975, The Sunday Missal 
Sisters and brothers the victims of 
Our own wickedness in allowing vio- 
lence and injustice to flourish? 

In verses 3 and 4 of this same chap- 
ter, God says through Isaiah, 
"Behold, in the day of your fast 

you pursue your own business/and 
oppress all your workers./Behold, 


you fast only to quarrel and to 
fight/and to hit with wicked fist." 
Is the prisoner who kills ina 

fit of unreasoning passion more 
guilty than the general who care- 


fully plots the killing of millions, 
or than we who blithely continue to 
pay our taxes to support the killing? 
Is the one who steals more guilty 
than the advertising executive who 
preaches that acquiring things is 
the only fulfilment, or than we. who 
continue to eat and, drink the 
products of oppressed workers? St. 
John Chrysostom asks US *Fs it not 
you then who make robbers? ts it 
not you who add fuel to the fire of 
the envious? Is it not you who make 
vagabonds and traitors, putting 

your wealth before them for bait? 
What madness is this...to fill your 
Chests with clothing, and overlook 
one that is made after God's image 
and likeness, naked and trembling 
with cold?" 

Why, then, should we be surprised 
at the violence that is commonplace 
in prisons when all the problems 
that arise for the administrators 
of those prisons are solved by 
violence? Why should we be Surprised 
that released prisoners return to 
prison when we obstinately refuse 
to make any provision for them when 
they are released? Yet we are guilty, 
all of us, for giving up our candy 
instead of responding to God's call 
"to loose the bonds of wickedness", 
And Isaiah cries, "Will you call 
this a fast, a day acceptable to the 


Tia 


Meinrad Craighead 


And what of the call "to break 
every yoke"? Is this not a’call. to 
seek out yet other yokes which need 
to be broken, such as the twin yokes 
of war and sexism? What of the yokes 
once broken which we are allowing 
to be remade, such as the draft? The 
prophet, never miserly with God's 
gifts, has given us much to build a 
Lent on in this Chapter. From this 
meager beginning may God give us 
the grace to pass both this Lent, 
and the time after, as "a day accep- 
table to the Lord". "4 


by Frank Cordaro 


That statement, made by one Bra- 
zilian bishop during the recent 
visit of Pope John Paul II to 
Mexico for the Latin American 
Bishops' Conference, cuts to the 
very heart of what liberation 
theology is saying to the rest of 
the Christian world. No theology 
or philosophy is neutral as long as 
it gives meaning to its society. 
There may be different ways in which 
a school of thought might come into 
use for a given society. St. Thomas 
. Aquinas, for example, took the 
philosophy of Aristotle and made it 
the basis for his Summa Theologiae 
which changed the thinking of the 
whole western church. Similarly, 
the philosophy of pragmatism was 
the result of the lived experience 
of the American industrial and tech- 
nological revolution. Yet, regard- 
less of how a philosophy or theology 


has come into use, once it is estab- ~- 


lished it becomes the captive of the 
system it gives meaning to. There 
are no pure philosophies or theolo- 
gies, "pure" in the sense that they 
are not connected with some ideology. 
Ideologies have always needed philo- 
Sophies and theologies to back them 
up with transcendent meaning. Human 
Societies desperately need to 
believe that whatever they are 

doing is right and true, no matter 
what they are, Christian , Jewish, 
Muslim, Nazi, Communist or capital- 
ist. The theology and philosophy 
point to the transcendent truths 

and human limits. The corresponding 
ideology reflects these truths. 
However, the ruling ideology often 
controls the philosophy or theology 
and rationalizes any real critical 
aspects in it. We can easily see how 
this happens by looking at our own 
Christian history. 

Jesus was a Jew. His whole frame 
of reference was conditioned by the 
Hebrew mind set. Who Jesus was can 
be understood only after we know the 
thought context where he found him- 
self. Reading our own way of think- 


ing into Jesus' words has kept us 
away from the true message of the 
Gospel. When Jesus was alive as 

one of us, he lived in a culture 
that was in real contrast to the 
culture we live in today. In fact, 
Jewish culture was in a life and _ 
death struggle with Greek culture. 
When the early church began to 
extend itself beyond Israel, it 

had to adapt itself to the Greek way 
of thinking. The New Testament was 
written mostly in the Hebrew context, 
but the early church's theology and 
dogma were written within the Greek 
context. As one Greek question after 
another was asked of the early church 
the church's response took on more 
and more of a Greek flavor. Finally, 
when Christianity became the state 
religion of Rome, this conformity 
came to fruition. The power elite, 
the defenders of the status quo, 
used Christianity, and the faith- 
ful adapted themselves to the 

ruling classes' needs. It became 
possible for Christians to fight 
wars, to rule over peoples and 
resources, to impose unjust systems 
of control over the vast majority of 
people(in short, to continue to do 
what rulers have always done)and 
still be "Christian". The peace 
that Jesus brought became the peace 
of the Roman Empire, "law and order" 
and "business as usual". The 
original cutting edge of who Jesus 
was was lost, and the church put its 
energy into trying to explain itself 
in’ the context of the classical 
Greek sciences(which neutralized 
reality)in pursuit of objectifying 
the whatness of Jesus and of God. 
The rulers of a given society could 
then apply the faith to their own 
ideologies without threat. 

The real history of the church has 
been the movement of the Spirit 
trying desperately to free the faith- 
ful from the captivity of this 
foreign context, and into the realm 
of history with God's people strug- 
gling for freedom here and now. The 
latest movement of the Spirit to 

[see page 15] 


by Frank Cordaro 


Much has happened since our last 
newsletter. This edition will 
both inform you of recent events 
and also report on our present 
status. 
1. THE ARMS BAZAAR (18-21 FEB) 
has come and gone with Betty, 
Jacquee and Steve of our com- 
munity joining the protesters. 
The two women journeyed to the 
Windy City with a busload of 
Iowans and used the opportunity 
to forge the personal links vi- 
tal to our local effort. Betty's 
presence did not go unnoticed by 
the press, her picture appearing 
in several Chicago papers. Of 
the five men arrested the open- 
ing day of the bazaar, three of 
them, Frs. Darrell Rupiper, OMI, 
and Roy Bourgeois, MM, and Pete 
De Mott, had met at our house 
two days earlier, travelling from 
here to Chicago together. We are 
looking forward to Fr. Roy's re- 
turn to our house on May 11 when 
he will celebrate Mass with us and 
also share some of his experience 
as a missionary in South America. 
2. MARION PRISON has been an ongo- 
ing concern of ours here at the 
Catholic Worker House. Both Steve 
Marsden and John "Butch" Welsh 
were arrested last fall in St. 
Louis during a demonstration at 
the Federal Prisons Office. At 
that time both of them were mem- 
bers of our community. Their tri- 
al is pending. Our Bishop Dingman 
is daily awaiting a reply to his 
request to visit on Wednesday of 
Holy Week the control unit at Mar- 
on with a group of concerned peo- 
ple. 
3. DR. DOW KIRKPATRICK, a renowned 
Methodist theologian, was the guest 
of honor at a five o'clock Supper 
on April 1. Following the meal Dr. 
Kirkpatrick spoke informally on 
his forte, liberation theology, 
with special emphasis on how it 
affects us locally. 


What 
4. DUANE ARNOLD NUCLEAR PLANT has 
become a priority of the Towa 
M.F.S. this spring. On March 3 
fifty members of the Iowa M.F.S. 
gathered in front of the Towa 
Electric. Light and Power Co. 
building in downtown Cedar Rap- 
ids; Our: local C.U°R.ES Office 
had built a Trojan horse for the 
event. At the press conference 
we unveiled the horse which is 
Symbolic of the trickery and 
death contained in nuclear power. 
It was at this time that we pub- 
licly announced the April 21 mass 
rally. On March 24 thirteen peo- 
ple trained in non-violent direct 
action blocked the main entrance 
to the Duane Arnold Nuclear Plant. 
They were all arrested, and almost 
everyone was released the following 
day after Spending a night in the 
Linn County jail. All except my- 
self. I was kept an extra two days 
because I would not tell the jail- 
ers what grade I had completed in 
school. I was charged with inter- 
ference with an official act each 
day I was held. Finally, on the 
fourth day, I was released. With 
the unfolding of the nuclear power 
accident in Penn. we are calling 
for a mass rally in downtown Cedar 
Rapids on April 21. We hope to 
draw over a thousand participants. 
5. IGAL RODENKO honored us with a 
visit in March. This marked Igal's 
second stay at our house. Present- 
ly a staff person for the W.R.L. 
in N.Y.C., Igal had been a sen 
in WWII and was jailed a number 
of times during the civil rights 
struggles in the South. Tgal 
Spoke at our Friday night discus- 
Sion and shared many of his per- 
sonal experiences in the fight 
for peace and justice. We want 
to thank Igal for his presence. 
He left us with hope and several 
memorable limericks. 


Happen ng 


6. EASTER & TAX DAY land on the 
Same date this year,’ and the M.F.S. 
is planning a number of actions 

for the occasion. The tentative 
schedule follows: 

* Holy Thursday Evening - A 10 p.m. 
service at the Peace and Justice 
Center (Monsignor Ligutti House) 
followed by an all night vigil at 
the Polk County Jail. 

* Good Friday Morning - A brief 
service at the Court House across 
the street from the Jail, then a 
walk to Burns Methodist Church to 
participate in Special Holy Week 
services there. Afterwards we 

will walk to Drake University for 

a silent vigil between 10 a.m. and 
Ba A 

* Cood Friday Afternoon - Gathering 
outside St. Ambrose Cathedral as 

a silent witness. Signs and ban- 
ners, white face and leaflets will 
be used to raise consciousness. 
Participation in the 3 p.m. service 
at St. Ambrose is also planned. 

* Tax Day (Monday, April 16) Even- 
ing - Leafletting and placard bear- 
ing outside the downtown Des Moines 
Post Office. 

Please call the house for further 
details. é 

7+ INFORMATION - The Des Moines 
area Peace and Justice Center is 
now housed at the Monsignor Ligut- 
ti House. We have a good start on 
a library thanks to Jack Smith and 
are collecting a great deal of in- 
formation on many issues. At pres- 
ent a number of efforts are being 
conducted out of the Center: the 
Des Moines area M.F.S., the Dis- 
armament Task Force of the Priests' 
Peace and Justice Committee, and 
the local Marion Brothers Support 
Committee. If you are interested 
in working at the center, give us 
a call. Your help will be much 
appreciated. 


8. LiGUTTI COMMUNITY GARDEN PROJECT 


This project will be getting under 
way shortly using the three vacant 
lots near the house. Mary Berg of 
A.F.S. will help organize a commun- 


ity garden directed especially 
toward the several.Asian: families. 
who have moved into our neighbor--: 
hood the last couple of years, 


9. PEOPLE: Steve Marsden has moved 
on to Iowa City. Working at a part 
time job and preparing for upcoming 
activities at the Duane Arnold En- 
ergy Center keep him busy. 

Jacquee Dickey has also moved out ; 
of the house but continues her sup- 
port maintaining a somewhat lower 
profile. 

Betty Goodnough has just returned 
from an enjoyable vacation and 
contiues to give her wise counsel. 
Richard Cleaver has completed the’ 
first half of his student teaching 
at Sacred Heart Grade School and 
will soon begin at Dowling High 
here in Des Moines. 

Frank Cordaro has completed his 

job with C.R.0O.S.S. working as a 
consultant for VISTA personnel 
involved in a senior citizen or- 
ganization. His recent time in 
jail has not slowed him down any, 
and he continues to fight the good 
fight. 


Se eee ee 


as they explore the Catholic 
Worker. Additional staff people 
would be appreciated. Prospective 
workers are asked to contact Frank 
Cordaro. 
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as well. ‘ 

Ten days after this, four black 
students met their death in Jackson, 
Mississippi, and I saw but thirty- 
five or forty white students from 
that enormous University of Texas 
student body attend a black-organ- 
ized rally in their memory. Those 
of us there then walked to the Pres- 
ident's office to demand that the 
campus flag be lowered to half-mast, 
earlier requests having been ignored 
or denied--my.first public protest, 
though I did not realize its signi- 
ficance then. Later on in the day, 
my eyes strayed to the location of 
the flag. It was at half-mast3; 
hardly a truly compassionate symbol 
but a victory of sorts. | 

Having come to feel student revolt 
largely motivated py self-interest, 
some of it an outlet for youthful 
energies and rebellion, and embar- 
rassed and ashamed to be & conti- | 
nuing part of materialistic, uncon- 
cerned American society, I knew of 
nothing else I could do except to 
express my protest by disassociating 
myself from it. 

In that year of 1970, I ery Tor 
Mexico where I remained contentedly 
for a number of years. Toward the 
last of my stay there, I began to 
feel drawn toward the many needs in 
the United States, and hoping to 
spend these oldest years of my life 
doing something needful, I returned 
+o the States a year ago last August. 

T came to learn through correspon- 
dence with Father John Zeitler of 
the tenets of the Catholic Worker, 
its social practices and its needs. 
It seemed a natural place for me to 
be, if they would have me. And I 
came here just a year ago this 
month. 

Not long after my arrival, I found 
white greasepaint being applied to 
my face as I prepared to join our 
Catholic Worker community in a Good 
Friday public demonstration of our 
brother Christ's continuing cruci- 
fixion in injustice, war, nuclear 
weapons, and racism. As we went out 
to face misunderstanding and resent- 
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ment, one wondered what could be 
accomplished in the face of hostility. 
We were calling attention to unaccep- 
table cruelties and injustices in an 
attempt to re-educate; we were sta- 
ting what was humane and of value, 
what we stood for. One hoped these 
too were victories of sorts. 


A movement is afoot in Dubuque, 
Towa, to enact an ordinance prohi- 
biting or at least strictly regula- 
ting the transport of non-medical 
radioactive materials through the 
city. The proposal, in the form 

of a petition signed by members of 
the Dubuque Catholic Worker commu- 
nity, the Dubuque Fellowship of. 
Reconciliation, the Office of Minis- 
try of the Sisters of Charity, the 
Social Action Committee of Holy 
Ghost parish, and the Dubuque 
Environmental Coordinating Organi- 
gation, was presented to the council 
March 19. 

Joanne Hall, Ann Bodnar, Dan Ebe- 
ner, Paul Fuerst, and Sr. Caroline 
Farrell all spoke in support of the 
measure, which was referred to the 
city manager's office to be framed 
into an ordinance. Council action 
is expected within the next few 
weeks, with passage given a 50-50 
chance. : 

The petition cited the lack of 
federal safety regulations regarding 
transport of such materials through 
population centers, the increasing 
number of such shipments and the 


ving radioactive materials, and the 
public health danger posed by the 
situation. Mention was also made of 
the fact that other cities through- 
out the country are considering or 
have already passed ordinances 
regulating or prohibiting altogether 
the shipping of non-medical radio- 
active materials within their 
boundaries. 
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increasing number of accidents invol- 
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February 15, 1979 
Dear sisters and brothers, 

It is now the fifth year that I 
refuse to cooperate with the IRS. 
The refusal has much to do with 
an unkept promise made by the 
present president of.the U. S.A. 
James Carter, in his inaugural 
address, said that he would move 
immediately "a step toward our 
ultimate goal--the elimination 
of all nuclear weapons from this 
earth. We urge," he said, "all 
other people to join us, for suc- 
cess can mean life instead of 
death.” 

j This year's defense budget flies 
in the face of that promise and 
the success of that budget can 

ee does mean, death instead of 
ife. 


The pentagon is the only place 
where more taxpayers' money will 
be swallowed up. Last year it 
received 111.9 billion dollars. 
‘This year, it will receive 125.8 
billion dollars to spend on the 
business of death. At the same 
time, there will be much less 
money to spend for education, 
housing, jobs and health. 

_In the area of downtown Jersey 
City where I have lived for 13 
and 1/2 years, the results of 
nuclear Yriorities are painfully 
evident. We see people, mostly 
children, dying in hovels that 
are firetraps from which there is 
no. escape when the flames and 
smoke engulf them. We see a 
school system often unable to 
teach even basic educational 
Skills. We see young people 
hanging out on street corners, 
their heads bowed in despair as 
job hunts leave them unemployed. 
We see the health needs of many 
left unattended. Yes, there are 
malnutritioned youngsters here 


and people at our doors pleading 
for food because there is not the 
wherewithal for the next meal. 
And, yes, there are enough 
nuclear bombs to kill us all over 
and over again. But bombs do not 
make good stomach fare, nor are 
they good for our health. They 
are poor teachers and shelter no 
one from the cold. Even unexploded, 
nuclear bombs symbolize and effect 
the death of millions. 
James Carter urged all people 
to join him in the goal of elimi- 
nating "all nuclear weapons from 
this earth." I join him, doing 
what he refuses to do. In fact, 
even as he and this government 
do the very opposite of what he 
promised, not filling out an 
income tax form, not cooperating 
at all with the IRS is a way of 
working towards a planet free 
from the curse of nuclear pri- 
orities. I invite sister. and. 
brother humans, including you 
who work at the IRS, to join me. 


In the name of life and peace, 


John P. Egan 
St. Boniface Church 
Jersey City, New Jersey 
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bring the church backs to its roots, 
to be more faithful to Jesus' Gospel, 
is liberation theology. It isa 
theology of action, moving us away 
from the captivity of Greek thought 
and its neutralization of reality, 
and back to a Hebraic context where 
we see Jesus for who he is, in 
contrast to the oppressive ideologies 
of his and our time. It is a theo- 
logy that (1) starts with a given 
Situation, from the perspective of 


the poor, the have-nots;(2)calls for 
a commitment to Jesus and his mess- 
age;(3)stays true to the orthodoxy 
of the original message, never 

free of ideology but never control+ 
led by it;and(4)lives this theology 
in community. It is a theology that 
is rositive. Justice can be had 
today, here and now, for all people, 
because God is a God who liberates 
above all else. The followers of 
this God are called to do the same. 

Liberation theology is shaped by 
four major influences: existential 
philosophy, historical criticism of 
Scripture, Marxist analysis of 
economics, and the lived experience 
of that majority of people in Latin 
America who are poor. 

With the appearance of existen- 
tialism came the rediscovery of 
personal feelings and human limi- 
tations. It was as if the human 
heart became an accepted reality. 
With the heart came the burden of 
freedom and the naked fear of death. 

In the 1880's came new discoveries 
in the study of scripture that star- 
ted the process of helping us break 
through our own narrow literal 
readings of the Word and bring us 
closer to the writers' original 
context. Old truths were being 
called into question and the human 
heart was breaking up narrow abso- 
lutes. No longer was it important 
to prove the historicity of miracles 
and events in Scripture or to 


rationalize: the many inconsistencies 
in the accounts of Jesus' life. The 
scriptures are now being understood 
as stories, with all the art of 
Storytelling. They give us a message 
that is fuller than any mere histo- 
rical account of events in one man's 
life. They tell us who Jesus is, in 
his fullness, a human being like us, 
with the same existertial limita- 
tions, at the same t: ea embodying 
the presence of the living God of 
history more than anyone before or 
after. The same God who picked sides 
in the Old Testament is, at the 
present moment of history, picking 
the side of the poor and oppressed, 
and acting in history as the libera- 
tor of all people. Jesus, in being 


true to his Father, becomes the . 


liberator par excellence. 


The best critiques of any ideology 
come from within. It is no accident 
that the majority of Latin Americans, 
given their experience of living, 
Should turn to Marxist analysis as 
the tool to be used in describing 
the injustice of their own situa- 
tion. Marxism has been with us almost 
as long as industrial capitalism 
itself. It is the best-known critique 
of modern capitalism. Our Latin 
American sisters and brothers have 
turned to it to give them the needed 
picture of reality, a picture seen 
from below. It is a marriage of 
Marxist analysis and the new insight 
into Scripture's liberating dimension 
that the poor of Latin America are 
putting into practice, and we in the 
United States need to come to grips 
with this. We are intimately connec- 
ted with the experience of Latin 


America, mostly by our personal 


interests in putting our piggish 
lifestyles ahead of human beings. 
Our theologies are also connected 
with Latin America's theologies 
inasmuch as neither one is neutral. 
Both pick sides and the question we 
must ask ourselves is the one asked 
in the old union song: "which side 
are you on?" 
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